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(INTERVIEW WITH SWAMI VIVEKANANDA: 

OK JKD1AX WOMKX — THE1U PAST. PKKSENT. AKD KU'JOKE. 



It wn « parly one Sunday morning, ( writes our rcprcsenta- 
tiye ) in a lieiuitifnl Himalayan valley, that I was at lost able to 
carry out the order of the Editor, and call on the Swand Vireka- 
nandu, to ascertain something ot his views on the position and pros- 
pects of Indian Women A j 

“ Let us go for a walk % said the Swam!, when I had an- 
nounced tny errand, and we set out at. once amongst sonic of the 
most, lovelv sceneries in the world. 



By sunny and shady ways we went, through quiet villages, 
amongst playing children, uml across the golden « cornfields. Hero 
the tall trees seemed to pierce the blue a love, and there a group of 
peasant girls stooped, sickle- in hand, to cut i.nd curry off the plume- 
tipped stalks of maize-straw for the winter stores. Now tins road led 
into an apple orchard, where great heaps ot crimso i fruit lav under 

It 

the trees being picked and sorted, mid again wo were out in the 
open, feeing the snows that rose in august beauty above the white 
clouds against tin* sky* 

At Iasi my companion broke the silence* 44 The Afyan 
and Semitic ideals of woman/' lie said, ‘ v IniVo always been dhnnet- 

• t 

rieally opposed. Amongst, the Semites the presence of woman i* 
considered dangerous to devotion* and she may not perform any 
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religious function, even such as killing of u bird for food ; according 
to the Aryan, a - man cannot perform a religious action without 
a wife.” *1 

“ But Swamiji .! ” said 1, — startled at an assertion so sweep- 
ing and so unexpected — “ Is Hinduism not an Aryan faith ? ” 

“ Modern Hinduism,” said the Swami quietly, “ is largely 

Pouranic, that is, post Buddhistic in origin. Dayana nda Saras- 

wafci pointed out that though a wife is absolutely necessary in tho 
sacrifice of the domestic fire, which is a Vedic rite, she may not 
touch the Shalgrain Shila, or the household-idol, because that dates 
from the later period of the Puranas.” 

w And so you consider the inequality of woman amongst us 

as entirely duo to the influence of Uu Idliism” ? 

“ "Where it exists, certainly,” said the Swami, u but we 
should not allow the sudden influx of European criticism, id our 
consequent sense of contrast, to make us acquiesce too readily in 
this notion of the inequality of our women. Circumstances have 
forced upon us, -for many centuries, the woman’s need of protection. 
This, and not her inferiority, is tho true reading of our customs/’ 

“ Are you, then entirely satisfied with the position of woman 
amongst us, Swamiji? ” 

“ By no means,” said the Swami, “ but our right of inter- 
ference is limited entirely to giving education. Women must be 
put in a position to solve their own problems in their own way. No 
one can or ought to do this for them. And our Indian women are 
as capable of doing it as any in the world. ” 

“ How do you account for the evil influence which you 
attribute to Buddhism ? ” 

“ It only came with the decay of the faith, ” said- the 
Swamiji. — “ Every movement tiiumphs by dint of some unusual 
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characteristic* and when it falls, that point of pride becomes its 
ohiof element of weakness. The Lord Buddha* —greatest of men — - 

O 

Was a marvellous organiser, and carried the world by this means. 
But his religion was the religion of a monastic order. It had, there- 
fore, the evil effect of making the very robe of the monk honoured. 
He also introduced for the first time the community-life of religion* 
houses, and thereby necessarily made women inferior to men, since 
the great abbesses could take no important step without the advice 

9 

of certain abbots. It ensured its immediate object, the solidarity 
of the faith, you see", onlyjits far-reaching effects are to be deplored.” 

“ But Sannyas is recognised in the Vedas 1 ” 

“ Of course it is, but without making any distinction between 
men and women. Do you remember how Yajnavalkya was questioned 
at the Court of King Janaka ? His principal examiner was Vachak- 
navi, the maiden orator — Brahmavadini, as the word of the day was. 
“ Like two shining arrows in the |hand of the skilled archer,” she 
says, “ are my questions. ” Her sex is not even commented upon. 

Again, could anything be more complete than the equality 
of boys and girls in our old forest universities? . Read our Sanskrit 
dramas- — read the story of Shakuntala, and see if Tennyson’s “ Prin- 
cess ” has anything to toach us ! ” 

44 You have a wonderful way of revealing the glories of our 
past, Swamiji 1 ” 

“ Perhaps, because I have seen both sides of the world,” 
said the Swami gently, “ and I know that the race that produced 
Sita- — even if it only dreamt of her — has a reverence for woman 
that is unmatched on the earth. There i# many a burden bound 
with legal tightness on the shoulders of Western women that is 
utterlv unknown to ours. We have our wrongs and our exceptions 
certainly, but so have they. We must never forget that all over 
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the globe the general effort is to express love ami tenderness and 
uprightness, ami that national customs are only the nearest vehicles 



ex pi 



With regard to the domestic virtues I have 



Ho hesitation in saying that our Indian methods have in many 



C 



oflte'i' 



»> 



course 



they have many and grave problems, but 
none that are not to be solved by that magic word “ Jldueation. ’* 
The true education, however, is not yet conceived of amongst us.” 

“ And how wbnhl you define that? ” 

“ I never define anything, ” Said the Swftini smiling, “still, 
it may Ik* described as a development, of faculty, not an accumula- 
tion of words, or as a training of individuals to will rightly and effi- 
ciently. So shall we tiring hi the need of India great fearless 

women — women, worthy to continue the traditions of Sangamita, 

Tiilu, Ahalva Uni, and Mira Bui. Women fit to be mothers of 
heroes, limmsc they are pure and selfless and strong, with tile 

strength that comes of touching the feet of God. 

“ So von consider that there should be a roligious elemont 



iu education. Swfumji ? 



99 



u 



I look ti|xm lloligion as the innermost, core of educa- 
tion,” said the Swflmi solemnly. — “ Mind, I do not mean my own, 
or anv one else’s, opinion 



• • 

ulumt RcH^ion. 



w 



I think the teacher 

should take the pupil** starting-point in this, as in other respects, 
and enable her to develop along her own line of least, resistance. 

9 

“ But surely the religious exultation of Brahnuiclmrya, by 

9 

biking the highest place from the mother ami wife, and giving it to 
those who evade those relations, is a direct blow dealt, at Woman ?” 

You should r«UHunlK*r,” said the Swftnii, “that if Keligion 



exalts Bnilunacluuya for woman, it. does exactly the same for ui. 
Moreover, your ijnestiuu shows a certain confusion in your own 
mind. Hinduism indicates one duty, only one, for the human soil. 
It is to seek to realise the permanent amid the evanescent. No 
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one presumes to point outany one wav in which fcliis mav bo done. 

1 * 

Marriage or nott-inarnag^v f$#;>d or evil, learning or ignorance, 
any o[* those is justified', if it- leads to. the- Groal In fchi.sP respect 
lies the grbb coutrast between it amt Buddhism, tor the* latter s out- 
standing direction is to- realise the Imuerimneiice' of the External, 



which', broad! / speaking, can only he d me in one way. I)‘o you re- 
call the story of the voting yo^i in the Miiliahhirata, who pridfcl 

•' % » * n 7 i 

himself on his psvehric powers bv burning the bodies of a crovy* and 
crane, by his intense will produced by aivger ? Do you remember 
the young* (saint went into the town, and ftitrud tirst a-wifo mtrsmfg 
lieu, sick husband, and then the butcher Lilia rrivibyadha, both of 
whom had obtained eulightemueut in the path of common faithful- 
ness and dutv? ” 



Ci And so what would you say, Swamiji, to the women of 



thi 



UiUCV ? h 



“ Why to the 



said the Swiipi 



4 * 1 would say exactly what 1 say to the men- Believe in India, 
and iu our ’Indian faifclu Be strong and hopeful ami uiu*hune.h and 
remember tint with something to take, Hindus have immeasur- 
ably more to give than any other people -in the world. 



*? 
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ONLY A VISION 



It was evening The rays oF the setting sun were turning into 



gold and [)uV(>lt; the burnished silver pvaks of th«* mighty Himalaya, and 

tl»e girdle of eternal snows which the goddess of the northoniV regions wears 

Mound her stalely form, shone cut. with a radiant virgin purity as far as 

the enchanted sight could follow. A belt of white greyish cloud fondly 
floated around the waist of Naudadevi. and an oblique rav lighted m> her 

l V « T M 

summit wiiii a simrauumdaMo golden tinge, while the deep blue sky. above 
amt IxMoiid, formed a fitibig* background for the display oL this divine com- 



bination of shapes and hues. In the air around there 






floating a song 



vliich my ears had Leui drinking ill for some little time past; but when it 
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«ame to the part, 

qf*T3? l 

WUVKW »TR: =q qqj feTqFT I! 

[ Adoration to the blended form of Shiva and Shiva, which has on one half 
©fit, the fair golden colour of the champaka flower, and on the other f he white 
of camphor, one half of which is adorned with braided and ornamented hair, 
and the other with matted locks ]; a cool scented breeze which appeared to 
take its rise from the ^got where the gold shaded into the silver of 
KancUdovi's majestic peak softly touched my forehead, and my senses 
suddenly left me.— -I was left in a state I know not how to describe; 
but the sweet rhythmical flow of the song was no longer there, 

»#*#*« 

Presently a sound filled the space — melodious, but so calm and 
gentle and full of peace, that even the flow of blood and the throb of the 
heart seemed to get quieted down and ceased from action altogether, 
infected, by the absence of friction which was in the atmosphere. The 
sound appeared to be nothing else than the following verses of the Gita;— 

%8Fcr | 

q: H ^ Id II 

qqq ^ q qfe qcTfft »q^ I 

q crefoTfer to n 

[ He that sees the supreme Lord residing uniformly in all objects, 
deathless among the dying, sees aright. And looking upon all things as 
uniformly pervaded by the Lord, lie does not try to injure self by self and 
thus attains to the highest goal. ] 

And it filled every direction of the infinite space. 

While the vibration was growing every moment in power and 
intensity of harmony, a scene was stretched out before my eyes. It was 
that of a narrow crowded street, having on both sides of it unshapely 
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iJl-amnged storehouses of all sorts attd heights, frith temples clotted about 
In great numbers. The luminous form of a young man in ochre clothes, 
with head and face faultlessly shared, -and followed by a number of men of 
varying ages dressed in the same garb passed by, —and as my eyes, struck 
by the majestic and unique appearance of the youth, were unconsciously 
following him, I beheld a stout, burly, middle-aged man, of a dirty, untidy 
exterior, advancing from the opposite direction, eyeing the world around 
him with the suprcmcst indifference, and closely followed by four 
powerful, fierce-looking dogs. At his sight, every passer-by hastily made 
for the opposite side of the street, lest he should be defiled by ths 
unholy touch of the shadow of the chaudala, but ths young Sanyasin 
upon coming up, instead o! standi rig by and letting the chandala pass, 
ordered him to move away with his dogs to one side of the street. 
At this the chandala halted, and looking straight in the Sanyasin’s face, 
asked him in a voice of thunder, the reason why he should do so. “ Was the 
sheath built of food, which covered him,” spoke the chandala, “ different 
in any way from the composition and structure of that which covered the 
Sanyasin ? Was the Sanyasin’s sheath of vital airs any way distinot 

from his ? Was the sheath of mind or that of intellect dissimilar in two 

human beings ? Or did the blissful-sheath and the All-pervader beyond it, 
admit of any specification and distinction ? Was the Sanyasin cognisant 
of the Vedic teachings about the Self, or was he a fraud and hypocrite 
parading the streets in yellow garb to cheat householders and live npon 
them 99 ? — The yonng Sanyasin was startled and was mumbling out an 
abject apology, when behold ! the chandala and his dogs were no longer 
visible, but in their place stood the glorious form of Vishvauatha with the 
four Vedas personified around him ! 

♦ * * * * 

My whole being was merged in the sweetest astonishment as I 
witnessed this strange scene. In an instant the whole meaning of the vision 
flashed into my mind. The intense harmony of the all-pervading musio 
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of tlio shlokas of tlio Gfta lmd not passed away, when lo ! a flagrant breach 



rnade 



Tbe majestic song tolled on, swelling m power and grandeur and 
deepening m intensity * very moment, filling the universe with light and 
sweetness* But it was **oi to endure. For presently another vision 
unfolded Wfore my surprised gaze, the unnatural absurdity and in harmony 
of which c based »a way tiro divine melody of the world-music from the reach 



of my bearing. The scene was laid about the country where the same 
Salty asm whom I saw in the pi vending vision was born. I saw, strange 
to relate, a mau of noble prqgence, but of humble heart and mean exterior 
forcibly ejected by a number of persons in no way different from him — 
except indeed iu the possession of inhuman hearts, — and persecuted lor 
venturing to lu&'l: through a certain street ! Astonished, 1 carefully scruti- 
nized the sufferer expecting to discover in him some Fell disease abhorred 
by the huniau race. But no ! while men suffering from terrible physical 



and moral maladies breathing poisonous infection wherever they went, iir«d 
five access every where, aofne pour and weak brothers, because of thefr 
helplessness, were made the prey of the meanest human* passion. And curious 
to say. that if these same downtrodden men, assumed in pain and anguish a 
vesture of feelings and aspirations mound their heart, foreign to their 
nature and to their motherland, they were no longer treated as riurs, 
but more often as superiors. For I fomul the same person, who was 
refused permission to walk through a street, — as soon as he h:ui put 
a foreign cloak aroun l him — v.is welcomed home, and given u seat of 
honour, by his former per** tors. 

Was this to be t)ie result of the lesson taught to tlio Snuyusin by 



Was this to be t)ie result of the 1 



the Lord ? 



1 wondered ! 



Vet another flight was in store for me, as if the necessary reaction 
in relative Nature of the sweet music which flooded my whole being with 
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Jteacc a little while ago, bnX was now lingering In memory alone. It was 
ta a part of Bhatata where vigour and manliness pefrvaded the atmosphere 



$ 



floated 



recalling 



to the mind the analogy of lore reigning supreme in a spotless and self- 
controlled mind. Holy men of all descriptions, had their quarters ahont 
the sacred place, and the 

tantly preserved by various religious performances — the mightiest of wh eh 
the -reading of the ever holy Grauth. 'Ml, powerhifly-built, handsome 
looking men, with masses of long hair tied on the head in a peculiar manner 
wilder large white turbans, could be seen gathering at the temple and at 
each place where the holy scripture was being read. The spirit of calm 
iwerence was in the air, but like the sting of a deadly worm hidden in the 
sort Fragrance of a flower, arose these words from one of tlm biggest 
assemblies, directed hy <i» authority to a new comer, “ Good sir, them 
is no seat for your caste people here, please begone *’ Stung to the quick, 
tlie noble and brave warrior hung down his head, and shedding tears of 

blood left the holy place of Vis frvrefathets— the sanctuary of the Spirit 

♦ 

iv flick w$'<W» without a second, uiuKIferatiiated and pervading all, itli but 
one clia^cteristtc which it lias, m., mtnenc**. 

The next day, *t the .same [dace and at the same Ikmut a different 
scene w. .< enacted. The man who was turned out the previous day entered 
the premises Again with bold and firm *teps{ the hint to leave was given, as 
usual, hut the ■soldier had come prepared this time—** 1 am no logger the 
man 91 cried he, with flashing eyes, ** whom you turned away yostcr-day. 
Look here, the knot of the Guru is no more on my head. That religion 
«s>f my forefathers which made me the mark of your hatred I have spurned, 

I am a Mussulman now 1 






A dead silence came over the place, — -but that was all J 



Perhaps I had had enough of these sights, for presently I awoke to 
the sense- world, but the glory of the painted heavens was gone, and the snow 
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ranges though visible, appeared to lmve moved far away,. ami wore a mist/ 
greyish look about theui! I pondered woiideringly on tin* lessons which 

the visions taught mo. li^eemod to me as if 1 lmd got a clue to the 

% 

cause of the deiuoralisafckm of the Indian diameter, and so, to that of the 
downfall of the motherland itself. Our theories we never practise, 
crisy would not be the exact name for this mental attitude, but on iu 
it looks dangerously like it. Wu have got our splendid theory of 
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^rsrasratf 2rn?r 

( All this universe ifc Bralmmn ), we say 

W C3f c3f f fTTi0 I 



^ 5r< wr 3-q^r srssfa <*r spr: u 



( It is you who appear as woman and it is you who appear as ut m. It is yens, 
who appear as bachelor and it is you who appear as maid. It is you again 
%vho as the old walk with the help of a stick, and it is you who is born as 
the manifold creation ), and we fully believe in wliat we say; but somehow 
or other, it so happens that we do not care to reduce into practice that very 
thing which it is th&awbit&u every uuniient of our liven to realize 



To 

rend asunder the veil of Maya is the point of consummation U our wishes 
and we are perfectly sure aboii#it; but we would not take up the knife and 
give it a thrust, by making our intellect — which is trained enough for the 
purpose — behave, and our body act, as if all this were really Brahman. 
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ISLAM : 



AMICfcllTY TESTIMONY TO YEDANT1SM. 



( Continued from pa ye 26 ). 



( 8 b, ) A no giving away ? 

•* Lan 'tamluhbirra, iiutta tnnfiqoo, minmm tuhiblx)on. rr Yon will 
not attain unto righteousness unless you^give away wliat you love ( or care 
for in the least ). 







Eully Enlightened command 
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Yiuuom* adh ual ihsaniv aui eetai zil cpirba. wit yanha 
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*°nil fahslm-i-wal nninkari wal baghvi, yd ’izufeum Walla kmn tatfeM^oert * 

He teaches you eqyality, cmultsve.nsion and charity ami forbids 
objectionable things. He teaches you these, in order tliat yoiv should 
become straight, t\e. y harmonised, perfected. 

“ Wa jozakkee him anfosahi.m * and ha cleanses their hearts, 
J>uri^**s the mind, inaugurates true Yoga. 

10. Wlmt does the Guru, or flier spiritual guide command ? 

“ Moofoo qabla an ta moo too. ,f Ditrbefnvt? you die—#*. kill yoiflr 
baser self, i. e control vour desires, regulate yonr mind, senses and body ami 
kill that which keeps yon from m regulating them. 4 ‘ Ya bitOftiyya flkroka- 
feeka yakfeeka, da tm Wa dawium feeka, auta jisimm saghecrun wa feeka 
Vilamun kabecrun, auta utvmuil ki tal. *’ 0 my son, fchino own meditation 

within thyself is quite sufficient for thee: both Hu* disease and the remedy 

arc within thine ownself; thou art a small body* but within thee there is a 

large region. Thou art the mother of books, / e % learning or knowledge# 

Based on the spirit or gist of what has been very briefly and 

perhaps roughly described above, the theories of “ Islatn, ” 90 far as tRey 

can be clothed in words by the humble writer- of this* essay, can bemnnnmr 

rised as follows; ( 1 ) that there is a self-existing soirie thing, a perfect 

whole, “A I as to hi rabhi kum, qa loo bala ’’—Am I not your God- Thfey 

answered “ ves ” — “ Inner- anallab ” — lamiallab, all or self. “ Howalla 

• 9 

hullazec La ila ha ilia hoo ” He is such that there is none but H 0 * 



( 2 ) That, that self-existing something is manifested in erery f/ifmy visible, 

conceivable &c. That, that perfect whole is wholly manifested. 44 Alla ho 

♦ 

tioorns — saiiia wnti wal ard ” — God is the Light erf heavens and Earths, t\ 
every thing is His manifestation. “ Howal awWalo wal akhiro, wazzahiro 
Aval hfitin ’ — He is the Beginning, He is the Ending, He i» the Evolution — 
He is the Involution— ( Is that not pure Vedanta ? See Swami Viveka- 
namla’s u Macrocosm and Microcosm ”). But for tha t involved and self- 



existing something, nothing evolved and apparent could have been visible, 
conceivable, and so on. ( »"> ) lliatvwe#*// thing which is thus the manifes- 
tation of that something can realise that something. “ Wa rna Khalaqtul 



ji I nu wal nisa illaliya hodeou 'JiyaY-i-Fooft) — All are th know, to realize. 
(I.) That the perfect state of realization is the complete alienee of the 
com (‘i va»l>l e difference of Jvreiy thing and Soihethivg, t , e., realization of a 
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perfect wholes \\ a y&bqu wajho rabbi ka r n and stall only remain the audience 

of Light. 

Guided by these theories, the practical instructions in the duafistio 
school of thought in Islam begin thus- 

(1) lhat there is one Spiritual Being, Maher, Preserver and Destroy- 
er of every things “Inua Lilia hi w&iiuia elaihi rajioon . 99 Surely we are from 
Him and tmto Him shall we return. Tliat the soul, or spirit is like a uwrror 
w herein He is reflected, — Wa iza ardnal amanata 9 a la smn m a wati, wal ardi, 
fa a haiua a^yl^iya , h uiilna ha, wn hainnla lial lu^an./’ And when We offered 
Onr Trust to Hea vens and Earths, tliev declined to take itup, but man took it 
up, L * man is. perfectly blessed with that Trust — which is all Light . 

That actions regulator life—* >‘Ii» Ahsantum. Ahsantuui Ii an fosikum, wa ii* 
a satuni fa la ha If you do good, it is foryeurself — aud if you do wrong: it is 

also for yourself — Man ih tada, fa innama yah tadi If na fsfli, wa man dal la, 
fa m namaya (lilto 'alia ha 99 — Whosoever took the right path, he certainly did 
good to himself — und whosoever took the w rong path, lie* certainly did wrong: 
to In m sdf. 

This more* or less represents the Karma Yoga oF Islam-— or the most 
elementary teachings for the mass. Appropriate aud exhaustive instruc- 
tions to guide and regulate tvtions % are laid down* ki religious boats and thb 
Professors of Islam are required to*conform. to then® hr their own. interest, as 
well as hi tlw interest of Humanity. JP*rc»y<tr y charity, fellow-feeling, and 
purity 1 ©f thought and action, have been encouraged in various- ways* — full prac- 
tical instructions to guide all, are laid down and to go.by tliera is ordinarily 



considered to be very safe and sure-. Similarly absence ( as opposed to prayer)* 
.selfishness, prw?^iind all impurities are discouraged and legislated for. Once 
thus disciplined, one at once stands on a vantage-ground, quite capable of re- 
ceiving finer instructions as Self ” — which is the aim — the goal. In 
Islam, primarily, very great importance has been attached to this disciplining 
Control of body, control of senses and last, though not least, control of mind, 
have been throughout regarded. as the first fruits and blessing’s of Existence, 
and have been very earnestly offered to Mankind by means of definite, easy 
and natural practical instructions. This is what is generally understood by 
the Sharee ‘at of Islam,— ( -T'a fa concluded .) 
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EDITORIAL SECTION. 
GOOD AND EVIL. 



It is one of the principal features of all dnalistic systems of religion 
to exult and glory in strife 'and victory: for the question of good and evil 
is not solved by this line of thought. When the greatest carnage is 
wrought in the camp of what is supposed to be the evil, the highest har- 
mony is believed to be secured. The evil can never be the good — so that 
utter destruction of evil is held to be the only means of improvement; con- 
sequently if any other conception, any other** way out 5 is met with anywhere 
it is greeted with derision. Thus we find in one of the best English maga- 
zines, a distinguished oriental scholar writing a few years back in the 
following strain : “ The 330,000,000 gods of the Hindu Pantheon 

are balanced by ft Pandemonium of equally numerous proportion. But in 
the Hindu 1 system the gods are often worsted in their conflicts with their 



foos. And, what is still more remarkable, the demons of Hinduism are not 
necessarily irreligious. They may acquire more than divine power bv the 



practice of religious austerities. Tims the demon Havana is described as 



having compelled all the secondary gods to do menial work in his sendee. 



The trend of Hindu religious thought may be discovered by this 

one instance of its ungrudgingly assigning to evil a higher position than 

good. This not only shows plainly enough its point of view of the good- 

and-evil question but the greater question of the ultimate reality — the ‘ first 

% 

principles of being’ according to it — is also made manifest. There is no 
evil, says Hinduism. What looks like evil is only good in cmbrvt — growing, 
but not yet fuligrown — out of which something is required which it cannot 
as yet yield; hence jit is hastily stigmatized as evil. Dirt is matter in the 
wrong place, they say. Since the discovery of ‘X’ rays our theory of dark- 



ness — so completely lending itself to analogy with evil 



has changed alto- 



gether. 



It has been found that ‘X’ rays can be .had in abundance in 



darke ns, and the time is at band when the energy of darkness will be called 



upon to make light. Quite in the same manner, evil might be transformed into 
good D* it is recognised that the difference between them is not one of kind 
but that of degree only. 

The demons of Hinduism therefore, could not necessarily be irreligious 
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or, shut out from tint patios of knowledge and power. Kven among those impel*- 
fee lions, which secure for them the name by which they are called, oven work- 
ing under such ad verse' conditions,* many of them have grown* up to be tin* 
greatest sages and lovers of the Lord, Who is AU-Lovo and All-Harmony, 
And why ? Because the Law is for growth and perfection. And as the 
Law is unhersal, not even the minutest atom could be supposed to be left 
behind in the dark for a long time. 

Hinduism which is essentially- •Monistic, as this its non-distinction 
(for all intents and j imposes) between good and evjl alone shows* — and so 
m perfect agreement witli the latest knowledge gathered by Modem Science 
in her laborious searchings in the garden of Nature about the ultimate nature 
of things, thus stands out alone with her unique wisdom older than the ages, 
in a peculiar glory of her own among the religions. 

But it is n queer irony of fate that truth should bo more often railed at 
than its imperfect brother. 



WHAT IS THE NEW PANTHEISM. 
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Then We have ■■ doctrinal pantheism ” — “ the worship of Nature and humanity 
founded on the doctrine that the entire phenomenal universe, including man ami 
Nature, is the over-changing manifestation of God, who rises to personality and self- 
eoiiMuousness only in man.” 

Still another division is termed “realistic pantheism” — “the deification of natural 
causes, conceived as one personified Nature, to which the religious sentiment is di- 



roeted. 



Oo course We find here room for a wide range of pantheistic conceptions,— arangc 
as wide as tlio varying conceptions of what may constitute “natural causes.” If matter 
is looked upon- ft* the **initarab cruise ” of things, or of phenomena, the universe of 
matter would l e the subject or object of deification. If mind is regarded as the 
natural cause, then the is inverse of mind would be the object of deification. 
“ Pantheism,” says one writer, when explained to mean the absorption «»f God in 
Nature, is atheism, and the doctrine of Spinoza has been so reiran^d by many. 
When explained to mean the absorption of Nature in God. ... of the finite in 
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the in fin He * . . it amounts to an exaggeration ofthetom; ” 

In still another division we have “ philosophical pantheism,” amt it is defined an: 

** The form of monism that identifies mind anti matter, the finite and t! to infinite, 

% 

making them manifestations of one utt i vcrsal or absolute being. It has three generic 
forma, with variations; one substance pantheism, whibh ascrilies to the universal being 
the attributes of both mind and matter, thought and extension, as in Spinoza's system} 
materialistic panthism, which ascribes to it only the attributes of matter as in the 
system of Strauss; idealistic pantheism, which ascrilies to It only the attributes of 
mind f as in Hegel’s system. The last two, in certain varieties, may be regarded as 
sinking all in Nature and man respectively; a variety that sinks all iu Clod might 
be termed hypertlicism. ” 

Dr. A. A. Hodge, in hfs outlines of theology, says: “ Pantheism ... is absolute 
monism i in tain ing that tlie entire phenomenal universe is the overchargin' exis- 

tence -form of the one universal substance, which is God. Thus (toil is all. ami all is 
God.” .N nothor name for philosophical pantheism, and a better name, would be 
cosniotlicism. 



It will be noted here that one writer says that Spinoza's system is looked upotl, by 
many, as being atheistic; while this writer seems to regard it as hyper the ism. Such 

a definition as tlie above of i-Iegol's system is very inadequate, of course esi>ccially in 
so far as it relates to that form of pantheistio idealism which is to-<lay known as 
monistic idealism, and out of which is evolved a conception of an Absolute Perso- 
nality, or an 44 Absolute Experience,” according to Prof. Hoyce and others. 

Pantheism, as defined by still another accepted authority, is 4 * the doctrine that 

the universe, taken or conceived of as a whole, is God*, { fche doctrine that there is 
no God but the combined forces and laws which are manifested in the existing uni- 

verse.” This definition comes nearer beingiAvhat is popularly understood to be com- 

prehended by the term under consideration, but from a historical point of view does 

not seem to be sufficiently adequate. The element of i>ersormlity, or the instinct of 



person ification, which runs back to the very 



beginning, ‘is- entirely overlooked, at 



least, is unexpressed. 



Finite personality inherently craves, afid at every moment of the deei>est life, in- 
stinctively cries out for the touch oE an infinite, or, at leafctt; a larger personality. This 
cknnnt in humanity is so deep seated, so uni venal, fo innate that it is im|ossih!e 



race could poa- 



does 



contain fcunelhing which antwers to it in a satisfying manner. 



considerable 
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«tudy of the matter, l am convinced that the jiopttlar mind, here in the West, ha* 

misunderstood oflr Orion to I friends in regard to this point. How enn the instinct of 

personification, which runs buck to the very beginning, be accounted for if the germ, 

nfc least, of theistie personality, or of that which we denominate as infinite personality 

and infinite consciousness* was not inherent in tile system } , Tlic western prejudice 

against the term pantheism, is, 1 imagine, largely the outgrowth of \v< may 

called theological, or philosophical jiartisaiiship, rather thaa of a fair understanding 
of what the Word stands for. 

The Mosaic, the Christian, and the Mohammedan religions are classed as <1 tot mo* 
lively theistio; all the other religions of the world are classed as pantheistic. But deep- 
er than these so perficial Hites »f distinction, lie the common bo"ds of humanity* 
And essential humanity is not so very different anywhere, or at any age. 

It Has seemed to me that these two great divisions in the World’s religions — the 
theistie and the pantheistic, as they arc generally denominated — might be rationally 
regarded as representative of the two great divisions in the world of organic life, 

namely, that of male and female, or that of the masculine ami feminine elements. 
The historic aggressiveness— to put it in the mildest terms the facts will admit— of the 

theistie religions is finely Illustrative of the male element common to all organic life, 
especially in its cruder forms of development. While on the other hand, the con* 
templativc. the intros[>cetfve. the intuitive aspect of primitive pantheism, we recog- 
nise as far more c liar net critic of the feminine element in, not only human, but or- 
ganic fife generally. 

I do not care to go into this mutter in any detail whatever. I wish simply to 

call attention to it, in } Missing, ami to s nggest that if it Is true that the ideal human 

being is one who combines, in due pro[H>rtiouA, both of these elements, then I should 

venture to suggest that the ideal religion would embody and express a union of the 

the Stic collection of the infinite fatherhood of God with that of the pantheistic 
idea of the iu finite motherhood of God. or of Nature. And 1 suspect that- if the time 

ever comes when Christianity becomes the Christianity of the real Christ, it will be 

found that be, iu his own person and spirit, did stand for just this anion. The 

fourth gosjiel would alone be a basis sufficient for such a claim, were there nothing 

else; but his sayings and uarables, as recorded, arefull of insight into and sympathy 

> 

with Nature, to say nothing of those recently discovered sayings," about which so 
much has already been said in the press and elsewhere: “ Raise the stone, and there 
thou shalt find me; cleave tlic wood and there am I. ” Did lie not, as has been said, 
“ make his followers feel that the heart-throb of Nature, was that which beat in hia 
own breast ” J — [ To he concluded. ] 



Hit, C. T. Stock well. 




